
Moses, Mount Sinai and Redemptive Typology:

I. The entire Mosaic covenant presents the glory of heaven in provisional, temporary,

earthly forms that both veil yet reveal the glory of the age to come. In the Mosaic

covenant, what is lost by Adam in his fall, namely, fellowship with God on earth that

through covenantal obedience leads to entrance into the heavenly temple (that earthly

Eden and the mountain of God in Eden copied), is attained a provisional and

typological way that points forward to its climax in the crucified and ascended Christ, a

high priest forever in the order of Melchizedek (Heb. 8:1-2; 12:22-24; 4:9-11).

A. The synopsis of the argument is that Moses, especially in his Mediatorial role on

Mount Sinai, ascends the earthly mountain of God (Sinai) and enters into a

redemptive fellowship bond with God, a bond that consists of worship and

fellowship, on the mountain of God. 

1. In his unique typological role, he not only regains all that Adam lost due

to his sin, fall, and banishment from the Eden-mountain, but he also

presents symbolically the path of the Melchizekian high priest he

typifies. Just Moses seeks to make atonement (32:30, 32) and then enter

into the glorious cloud of God’s presence and rest on the mountain

(33:12-17), where he beholds the glory of God (33:20), and just as God

promises to God with Moses and those he represents, so Moses typifies

the coming of the Messiah. Christ will make purification for sins on

earth, and then ascend to heavenly mount Zion, where he serves in the

true tabernacle in heaven, pitched by God and not by man, located in

heaven and not on earth (Heb. 12:22; 8:1-2;5; 9:23-24). 

2. In this way, Moses typically attains the glory held forth to obedient

Adam in his mediatorial role as a priest in the order of Melchizekek,

(which we will examine below). He ascends into the fellowship with God

on the top of earthly mount Sinai, where he finds the presence and rest of

God. But that ascent to the top of the earthly Mount Sinai carries within

itself a special prophetic and typological significance. As he is a type of

Christ according to an order distinct from Aaron, and in line with

Melchizedek, his path is a foreshadowing, a foresignifiying, of the path

of the high priest he symbolizes, namely, Christ, who will make true

atonement in his life and sacrificial and then enter into heaven itself as he

transcends the symbolism and typology of the old covenant.

3. Moses offers himself vicariously, without a sacrifice, to make atonement

for Israel’s sin and ascend the mount of glory and know the presence and

rest of the Lord. As he does so, he embarks into the glorious cloud of

God’s redemptive presence as a priest in the order of Melchizedek, a

heightened type of Christ within the old covenant economy. 
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B. Answering to the problem of Adam’s sin and its consequences, Moses, rather

than descending in banishment, ascends in fellowship with God, in this ascent

he is granted the fellowship with God on earth.

1. Like Adam before the fall, Moses ascends the mountain of God and

knows the presence and glory of God. 

a. Like Adam before the fall, he does so in a represenative capacity.

(1) With Adam all of his natural offspring were represented.

(2) With Moses all of idolatrous Israel was represented.

b. Like Adam before the fall, he bears the glory of God’s Spirit

presence as friend beholds friend in a mutual bond of covenantal

fellowship.

c. Like Adam before the fall, his fellowship with God is on an

earthly mountain.

(1) The top of the mountain of God in Eden is a symbol of the

ascent of Adam to heaven upon condition of perfect and

personal obedience.

(2) The top of Mount Sinai is a symbol of the ascent of Christ

to heaven upon condition of his perfect and personal

obedience and sacrifice.

(3) As Moses enjoys the redemptive restoration of God’s

presence and rest on the earthly mount Sinai (looking back

to Adam) he symbolizes the consummation of that

presence and rest on heavenly Mount Zion

(foreshadowing the ascent of Christ).

d. Mount Sinai is, like the mountain of God in Eden, a visible copy, a

visible replica, of the heavenly original.

(1) The replication principle is the key: the heavenly invisible

original is the archetype, and then you have the earthly

replica of the heavenly.

(2) It is an earthly shadow of the heavenly.

(3) But it also foreshadows the descent of the heavenly at the

consummation.

e. He does so as a Mediator figure, presented in the narrative of

Exodus 32-34 in as a sort of first-fruits of the renewal of the

covenant of grace.

f. If Adam descends the mountain as banished from the presence of

God in Eden, Moses ascends the mountain as welcomed for

“friend to friend” fellowship in the glory-presence of God (33:11).

g. Moses looks back to what Adam lost in Eden, symbolized by his

descent form Eden and banishment from the fellowship bond

with God on the Edenic mountain, and in a redemptive
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movement reverses that very problem that is due to Adam’s

original sin.

h. God promises Moses both “presence” and “rest” as the Mediator

on behalf of Israel (33:12-17).

i. And Moses descends from the glorious cloud of God’s presence

and fellowship to speak to Israel all that he has seen and heard

(Ex. 34:29ff).

2. Moses, under the covenant of grace renewed in Exodus 32-34, ascends

into the glorious presence of God in the cloud, receives the promise of

rest and life, sees the refracted backward parts of the divine glory, and

makes known the provision of rest and presence to Israel.

C. Moses, in doing this work Moses enjoys the highest expression of covenantal

fellowhsip with God given in the Old Covenant order. 

1. He has friend to friend fellowship with God atop earthly Mount

Sinai–the place of the divine presence that gives rest.

2. Yet he does not ascend from earth to heaven. His fellowship with God is

restricted to the typical ecnomy where the heavenly presence of God is

projected in provisional earthly forms that reveal, yet veil, the heavenly

reality itself.

3. Strikingly, when he is shown the pattern on the mountain in Exodus

25:40, he is shown the pattern that the author of Hebrews identifies as

heaven, yet his fellowship with God, as intimate as it is, does not rise into

heaven but finds its realm on earth. 

4. With a view toward clarifying the resumption on the first Adam theme

and the anticipation of the last Adam theme (to use Pauline idiom), or

with a view toward clarifying the resumption of the Adamic priest

II. The Argument Applied to the Mosaic Covenant of Grace

A. Exodus 32-34 will be the focus of this lecture, and the emphasis on the role of the

Spirit will become more evident as the lecture unfolds, ultimately coming into

focus in the following lecture when we treat II Cor. 3.

1. Regarding the literary structure, this could be useful.

a. A Moses doubted (32:1-6)

(1) B Covenant under threat. Moses’ intercession (32:7-14)

(a) C The broken tablets (32:15-19)

i) D False security: longing for the visible

(32:20-24)

a) E Practical devotion (32:25-29)

1)  F1      The angel leading: sin

faced (32:20-35)

2) F2      The angel expelling:

sin acknowledged (33:1-6)
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b) E2      Spiritual devotion (33:7-11)

ii) D2      True security: not visible but the

invisible and audible Word from God

(33:12-33)

(b) C2      The replacement tablets (34:1-14a)

(2) B2      Covenant renewal. Moses’ devotion (34:4b-28)

b. A2      Moses validated (34:29-35)

2. I am still thinking about the literary structure dimension of the text.

B. What we need to grasp is the way that Moses advances beyond Adam in that he

attains, even through briefly, face-to-face fellowship with the Sabbath resting

God (even as Moses is a type of Christ). Moses typifies the permanent fellowship

bond that will dawn in Christ, the Melchizedekian high priest, of whom Moses

is a type.

1. Quick summary of core.

a. Bound up with the person and work of Moses what Vos will call a

heightened type of Christ. Moses is heightened in the specific

sense that Moses is a high priest, not of an Aaronic order, but of

the order of Melchizedek. 

(1) He, without offering an animal sacrifice but himself on behalf of

Israel, is known and approved by the Lord and sees the

face of God on Mount Sinai. 

(2) Here is the key: Moses, and not Aaron, is a unique or

heightened type of Christ’s high priesthood in his

ascension, which is the “main point” of Hebrews in 8:1

(high priest sat down at the right hand of God and now

ministers as he brings us where he is).

(3) When Christ enters heaven to see the face of God, he

enters into Sabbath Rest, and by his Spirit and through his

Word, he, as the ascended high priest, is brining us, the

church, in our bodies to face-to-face fellowship with God

in heaven. 

(4) That is what “Sabbath Rest” in Hebrews 4:11 denotes–that

is what awaits us as the church. In resurrected bodies we

will have face-to-face fellowship with the triune God in

the ascended Christ. That is what awaits us in the

future–when our bodies we will enter into Sabbath rest

fellowship with God in heaven.

b. Moses sees the face of God on Mount Sinai, and his real but

transient, face-to-face fellowship with God, is in essence what

Christ receives in its fullness when he is raised and ascends into

heaven to sit at the right hand of God as a Mel. High priest. 
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c. That, in compact form, is the point from Exodus 32-43 and

Hebrews 8:1-2 (Christ enters Zion Sabbath Rest), 12:22-24 (come

to Mount Zion by faith) and Heb. 4:9-11 (come to mount Zion by

sight).

C. The first thing to note is the nature of the covenant into which God entered with

Israel, and which he renews through the mediation of Moses. It is a redemptive

covenant that, through blood, secures a religious bond of fellowship between

the Lord and his blood-bought people.

1. On the far side of the narrative, the ten commandments are broken

(32:15-19) in light of Israel’s idolatry in worshiping the golden calf, but

on the far side of the narrative, those same commandments are given a

second time through the Mediator-Moses (34:1-14a).

a. Just as the commandments given the first time are rooted in the

redemptive work of God in the Exodus, so likewise the second

giving of the commandments is rooted in the redemptive

intercession of Moses as a type of Christ. 

b. This confirms that both instances where the law is given testifies

to the redemptive character of the Mosaic covenant–what the

author of Hebrews calls the “first covenant.”

2. The point: Moses acts as Mediator on behalf of Israel’s sin of idolatry and

rebellion against God, and it is through Moses’ mediation that God renews

his redemptive covenantal bond of fellowship with his redeemed people.

D. Israel sins against God by worshiping the golden calf, so Moses intercedes before the

Lord as a type of Christ (32:29ff).. 

1. He tells the people that he will inquire of the Lord to “make atonement

for your sin” (Ex. 32:30) and pleads with the Lord to “forgive their sin”

(Ex. 32:32), so that the Lord’s “presence” might go with his covenant

people.

2. We must appreciate that the bond in which the Lord relates to Israel is a

redemptive bond, and this is underscored by the language.

a. Exodus 32:30 The next day Moses said to the people, "You have

sinned a great sin. And now I will go up to the LORD; perhaps I

can make atonement for your sin."

(1) It is not a covenant of works, rooted in a principle of

works that comes without modification from the Adamic

arrangement.

(2) It is a covenant of grace–a covenant of grace that brings

atonement for sin.

(3) The language atonement for sin is directly correlated to

the sacrificial system (cf. Leviticus 1:4 “the blood of

sacrifices makes atonement for sin”).
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b. What we have to appreciate in light of Exodus 33:20 is the

correlation between Moses intercession and the prospect or telos

of atonement.

(1) Correlated with Moses work is the atonement for sin.

(a) In an unprecedented way, especially with regard

to the Levitical priesthood, Moses seeks to secure

the forgiveness of sin without offering a sacrifice

prescribed by the law.

(b) This, as far as I can see, is unprecedented in the

Mosaic covenant under the Levitical order.

i) This must be appreciated.

(2) ESV  Exodus 32:32 But now, if you will forgive their sin-- but

if not, please blot me out of your book that you have

written."

(a) Moses asks that he himself bear the curse of God, if

God indeed will not graciously forgive the sins of

his covenant people.

(b) Geerhardus Vos speaks of Moses in general and

says he “acquires typical proportions of an unusual

degree” (Biblical Theology, 104). Moses performs a

unique and intensive typological function in the

Old Testament–a function of a heightened typical

proportion. 

(c) Then, more specifically, Vos speaks of Moses in

Exodus 32:30-33, the text we already surveyed, and

he says, the following: “Moses intercedes for Israel

after the commission of the sin of the golden calf,

and that by offering, and that by offering his own

person vicariously for bearing the punishment of

the guilty” (Biblical Theology, 104). 

i) Moses offers his own person and seeks

typically and vicariously to bear the

punishment of the guilty.

ii) One reason this is heightened is that

whether it is Abraham offering a ram on

behalf of Isaac (pre-Levitical), or Aaron

offering a scapegoat on behalf of Israel

(Levitical), the high priest who intercedes

does so with blood that is not his own (Heb.

9:25).

(d) OC High Priest Review (Heb. 9:25)
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i) The priest “entered the holy place year by

year with blood not his own  w[sper o` avrciereu.j
eivse,rcetai eivj ta. a[gia katV evniauto.n evn ai[mati

avllotri,w|” (25).

a) First, notice that the high priest  o`

avrciereu.j enters the holy place

yearly  katV evniauto.n .

b) The thought here is that of annual

repetition.

c) The high priest entered into the

most holy place yearly with

sacrifices for the sins of Israel.

ii) Second, notice that he enters with “strange

blood”, literally, evn ai[mati avllotri,w. The

adjective  avllotri,w qualifies  ai[mati and

means that the blood the high priest offered

was not his own–it was foreign blood,

strange blood, the blood of an animal

offered in the place of the sinner.

a) This implies that the high priest and

the sacrifice are distinct from one

another.

b) Let me comment briefly on this

distinction in the OT.

iii) There is something critical to note about the

distinction between the high priest and the

sacrifices that he offered.

a) On the one hand, the high priest

conforms to the positive precept of

the law.

1) He is a holy representative

who follows the law of God

with meticulous detail.

ii) He undergoes ceremonial

washing.

3) He wears holy garments.

4) He follows all of the

regulations prescribed for

the high priest.

5) He is a type of Christ, who

will conform perfectly to the
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positive commands of the

law of God.

6) However, notice that the

high priest does not suffer

the curse of God. He is not a

substitute for sinners. He

represents them in his

holiness, but he does not

bear their sin.

b) It is the animal sacrifice that is

offered to bear the curse of God and

sin of Israel.

1) The animal is a substitute

who bears the wrath of God

and the guilt of sin.

2) In this way, the animal

performs a function that the

priest cannot perform.

3) The priest supplies

obedience on behalf of Israel,

but only the animal sacrifice

removes guilt and sin. Only

the animal sacrifice atones

for the sin of Israel.

iv) Both of these features emerge in our text

with a point that makes clear why each is a

type of Christ.

a) The high priest typifies the active

aspect of Christ’s obedience.

b) The animal sacrifice typifies the

passive aspect of Christ’s obedience

unto death.

v) Therefore, when we think of the Old

Covenant priest and sacrifice, we must

remember these two things: (1) The priest

and the sacrifice are distinguishable from one

another as both in distinct ways typify

Christ; and (2) the sacrifice offered by the

priest has only temporary effectiveness,

thereby pointing to the need for a climactic

sacrifice that takes away sin once for all.
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(3) Christ as MHP

(a) Contrary to the Old Covenant order which

distinguished the priest from the sacrifice, Jesus is

both–this is a critical point to grasp.

i) Jesus fulfills both the role of the high priest

and the animal sacrifice.

a) As high priest, he conforms

perfectly to the positive precept of

God’s law.

b) As a sacrifice, he offers himself for

the sins of his people.

c) Aaron and the animal sacrifices that

were offered in the Old Covenant

were together types of Christ.

d) Christ could not be fully

represented in only Aaron or the

sacrifices he offered.

e) Neither could typify Christ by

themselves, but together they

prefigured the active and passive

obedience of Christ.

ii) Jesus, like Aaron, is holy to the Lord and

meticulously obeys the law of God. 

iii) Jesus, like the animal sacrifice, is given to

take away the sin of God’s people and

satisfy divine justice.

(b) But another point arises that shows how Aaron

and the sacrifices he offered had to be merely types

of Christ.

i) Contrary to the Old covenant order which

provided sacrifices of temporary

effectiveness (“year by year”), Christ’s

sacrifice brings permanent results.

a) He offered himself once for all to do

away with sin by the sacrifice of

himself (vs. 26b).

b) There is a once-for-all efficacy to

Christ’s self-sacrifice for the sin of

his elect.

(c) This is the essence of the contrast between the

Levitical and the Melchizedekian priesthoods,

Page 9 of  35



respectively. Moses is a type of Christ as a

Melchizedekian high priest (not an Aaronic high

priest).

c. Geerhardus Vos saw this connection clearly: Moses offers his own

person vicariously, as Vos notes, which indicates a typology of a

heightened kind.

(1) In what way, then, is the typology heightened?

(2) This is an adumbration of a different priesthood, a

Melchizedkian priesthood, in which the high priest offers

himself on behalf of the people in order to bring them to the rest

and presence of God–God’s Sabbath Rest.

(3) The land where God was brining Israel was itself a type of

Sabbath Rest.

(a) The point, then, is that Moses’ mediation is not

merely a type of Christ but an exalted, heightened,

intensified type of Christ– a type of Christ that is

unique in the Old Testament. 

(b) Moses, in a very real sense, transcends the Levitical

order in what he offers and exactly what he

typifies.

(4) So, while he is not Himself Christ, he typologically

occupies an order of priesthood that is elevated above the

Levitical order, and in this way he is a heightened type of

Christ.

3. But the question remains: where is this seen most clearly? It is in Exodus

33:11-23.

a. First, certainly in verse 11 we see the point about the heightened

unique typology associated with Moses in the “tent of meeting”

with God.

(1) Unlike Aaron or anyone else in Israel, Moses stands “face

to face” with God and lives (vs. 11). Face to face is also

“friend to friend” (Vs. 11). 

(2) The communion bond with God–which is life face-to-face

in fellowship with God–belongs to Moses in a way that

Kline argues is a “prophetic token of what awaits the

saints at the resurrection” (IOS, 65).

(a) Focused a bit more on Christ, what Moses had on

Mt. Sinai a prophetic token of what transpires in

the Christ first, in his bodily resurrection and

ascension to sit at the right hand of God (and what he
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means for the church as such).

(b) In his ascension, he is crowned with glory and

honor, and enters into the joy of being at God’s

right hand (Acts 2:28; Hebrews 2:9).

(c) That is how Moses typifies Christ–he has an

earlier, typological version of what Christ will

come to have climactically as ascended and seated

at the right hand of God.

b. Second, There is the heart of the covenant relation. This would

happen on the tent of meeting. Veiled, typical, but real “face-to-

face” and “friend to friend” fellowship occurs between God and

Moses, the Mediator figure of the Old Covenant (as a type of

Christ).

(1) Now, just in light of that role Moses plays, 

(a) 12-14 (presence and rest vs. 14)

(b) 15-17 (presence vs. 15 and know you by name vs

17), 

(c) Then 18-23: the essence of the covenant relation:

show me your glory.

i) What is specifically withheld to Moses is

the “face” of God, which will only be

revealed in heaven, not on earth, in

heavenly Sabbath Rest, not in its earthly

form in the earthly land or on the earthly

mountain.

ii) So, God shows him all of his glory, but he

does not let Moses see his face (33:20)–for

that we must wait for the priesthood that

Moses only typifies, the priesthood of

Christ, who will bring us face-to-face with

God and we will not be consumed.

(d) So, while Moses does not enter the land, he got what lies

at the heart of the land’s religious significance: friend-to-

friend fellowship with God in beholding his glorious face

(through the typological features of the tent of meeting).

Moses did not see the face in heaven (33:20 is true–noone

can see God’s face in heaven and live, unless united to

the ascended Christ!) but he had friend-to-friend

fellowship with God on Mount Sinai and beheld

his glory. Moses got in a heightened way what

would be given in the land, the tabernacle, and
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later, the temple.

E. It is in this context that Moses receives replacement tablets for a renewed

covenant, and the Lord give his law to Moses in this context: ESV  Exodus 34:1 The

LORD said to Moses, "Cut for yourself two tablets of stone like the first, and I

will write on the tablets the words that were on the first tablets, which you

broke. 2 Be ready by the morning, and come up in the morning to Mount Sinai,

and present yourself there to me on the top of the mountain. 3 No one shall come

up with you, and let no one be seen throughout all the mountain. Let no flocks

or herds graze opposite that mountain." 4 So Moses cut two tablets of stone like

the first. And he rose early in the morning and went up on Mount Sinai, as the

LORD had commanded him, and took in his hand two tablets of stone. 5 The

LORD descended in the cloud and stood with him there, and proclaimed the

name of the LORD. 6 The LORD passed before him and proclaimed, "The LORD,

the LORD, a God merciful and gracious, slow to anger, and abounding in

steadfast love and faithfulness, 7 keeping steadfast love for thousands, forgiving

iniquity and transgression and sin, but who will by no means clear the guilty,

visiting the iniquity of the fathers on the children and the children's children, to

the third and the fourth generation." 8 And Moses quickly bowed his head

toward the earth and worshiped. 9 And he said, "If now I have found favor in

your sight, O Lord, please let the Lord go in the midst of us, for it is a stiff-

necked people, and pardon our iniquity and our sin, and take us for your

inheritance." 10 And he said, "Behold, I am making a covenant. Before all your

people I will do marvels, such as have not been created in all the earth or in any

nation. And all the people among whom you are shall see the work of the

LORD, for it is an awesome thing that I will do with you. (Exo 34:1-10 ESV)

a. God reveals his glory, his grace, his saving presence to Moses,

and this is the substance of the “covenant” (vs. 10) that God is

renewing with Moses.

b. Moses brings the prospect and hope of “face-to-face” fellowship

with God for those whose idolatry is inexcusable.

c. Moses, unlike Adam, has God “stand with him” on the mountain

of God’s glorious presence.

d. Moses sees for himself the glory-presence of God that is first for

Moses, and then for the people for whom Moses is a Mediator.

2. A critical note that amplifies the unique typology of Moses: the

Melchizedekian clue that drives you to Christ so clearly. Christ is a priest

with the power of an indestructible life (7:16).

a. Exodus 34:28ff.  “28 So he was there with the LORD forty days and

forty nights. He neither ate bread nor drank water. And he wrote

on the tablets the words of the covenant, the Ten
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Commandments.

b. Preceding the descent, Moses was with God 40 days on Mount

Sinai.

(1) He did not eat. He did not drink. He should have died.

(2) But what, instead, happened? He began to bear in his

countenance the form of future glory in the ascended

Messiah.

(3) No only did Moses survive on the mountain for 40 days

with no food or drink, but Moses thrived and was filled

with the glory of the coming Messiah.

(4) Even though Christ had not yet been raised, the glory of

his saving presence dawns on Moses in his fellowship

with God, and Moses lives in that without food or water

for 40 days.

(5) He is a type of a raised and ascended Melchizedekian high

priest–he is clearly a type of Christ.

(6) He was living by the power and the glory of God in the

promised Messiah.

(7) And it is that kind of fellowship, fellowship in everlasting

life in the Messiah, that Moses experienced.

(8) And that fellowship is what dawns in the resurrection of

Christ.

3. And from that glory, he descended to Israel.  29 When Moses came down

from Mount Sinai, with the two tablets of the testimony in his hand as he

came down from the mountain, Moses did not know that the skin of his

face shone because he had been talking with God. 30 Aaron and all the

people of Israel saw Moses, and behold, the skin of his face shone, and

they were afraid to come near him. 31 But Moses called to them, and

Aaron and all the leaders of the congregation returned to him, and

Moses talked with them. 32 Afterward all the people of Israel came near,

and he commanded them all that the LORD had spoken with him in

Mount Sinai. 33 And when Moses had finished speaking with them, he

put a veil over his face. 34 Whenever Moses went in before the LORD to

speak with him, he would remove the veil, until he came out. And when

he came out and told the people of Israel what he was commanded, 35 the

people of Israel would see the face of Moses, that the skin of Moses' face

was shining.

a. Do you see it?

b. In this descent he brings with him the glory of that fellowship

that comes through the promised Messiah.

c. The glory on Moses face says to those in Israel that if you put
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your trust in the Lord–his provision and word through

Moses–wrath will not break out against you, but the glory-

presence of God, on Moses face, will go with you.

d. God will dwell with you in the way that he dwelled with

Moses–because the glory of the presence of God with Israel

cannot be separated from what Moses bears–the glory-impress of

the redemptive presence of God on Mount Sinai.

e. That is what is coming down to the people. Moses is the

“forerunner” of the people–Moses goes before them to the glory-

presence of God and then descends to bring that glory presence

to them.

f. They were afraid, but Moses called them to come near (32). And

as they came near they heard the words of the covenant: that God

would draw near to them as he had drawn near to Moses.

F. Two key points:

1. First, the fact that the 10 commandments accompany him underscore that

the commandments are given in the context of (a) deliverance from

Egypt by blood, and (b) Moses’ intercession to secure forgiveness and the

ongoing communion presence of God with them. The ten

commandments are the terms by which this redemptive communion

would, in substance, be given to Israel. 

a. Moses is a “first-fruits” of what they will receive through him.

b. What is given to Moses will be given through Moses. That is the

key.

c. And the 10 commandments are the terms of communion with

God.

2. Second, the glory on Moses face is a prophetic token and type of the

glory of the coming Mel. HP, Christ. 

a. Moses begins to bear the image of promised Christ, and not the

image of fallen Adam, that Moses begins to bear on Mount Sinai.

b. The image of God is communion with God.

(1) It is that image that Christ will bring to consummation is

the glorified form of the image given to Adam.

(2) It is the image of Christ, then, you find the fellowship

realized that was given to Adam as the image of God.

(3) That fellowship, that glory, is not only restoring but

brining to climactic perfection the image of God that was

Adam (and Eve).

c.  Moses bears that image in an imperfect and transient way  by

union with the promised Christ, and we know it because (a) he

had to leave the mountain and (b) his glory faded.
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d. The veil on Moses face is a symbol of (a) the reality of glory

fellowship with God yet (b) its transient character.

e. Leviticus 26:12 applies to both what happens under Moses in

union with the promised Christ, and what is climactically realized

in our union with the ascended Christ: “I will also walk among

you and be your God, and you shall be My people.”

(1) Moses is a symbol of God’s redemptive presence with his

people.

(2) But, as Vos reminds us, every symbol is also a type insofar

as what occurs with Moses pushes through to find its

consummate fulfillment in the Christ he typified.

3. What this leaves us longing for, in terms of Moses is this: one who gains

permanent access to God, permanent glory in the presence of God, not

on an earthly mountain, but in heaven itself. 

a. That is what Moses could not attain.

b. That is precisely what Christ has attained.

III. I want you to gain some clarity on the way that, parallel to Moses, it is Christ, as

ascended, who gains permanent and direct access to the Father by the power of the

Spirit.

A. It is particularly in light of the handling of Psalm 16 in Acts 2 that we see the

way the Psalms find a unique fulfillment in the resurrection and ascension of

Christ, as by resurrection he enters into the joy at the right hand of God.

1. Acts 2:25-31 helps us see the way that Christ, in his resurrection and

ascension, enters forever into the direct presence of his Father–the life

and joy that reside at the right hand of God in heavenly places..

a. Acts 2:25-31 “25 "For David says of Him, 'I was always beholding

the Lord in my presence; For He is at my right hand, that I may

not be shaken. 26 'Therefore my heart was glad and my tongue

exulted; Moreover my flesh also will abide in hope; 27 Because

Thou wilt not abandon my soul to Hades, Nor allow Thy Holy

One to undergo decay. 28 'Thou hast made known to me the ways

of life; Thou wilt make me full of gladness with Thy presence.' 29

"Brethren, I may confidently say to you regarding the patriarch

David that he both died and was buried, and his tomb is with us

to this day. 30 "And so, because he was a prophet, and knew that

God had sworn to him with an oath to seat one of his descendants

upon his throne, 31 he looked ahead and spoke of the resurrection

of the Christ, that He was neither abandoned to Hades, nor did

His flesh suffer decay.

(1) The logic here is that David himself, as a prophet, spoke of

the Lord Jesus Christ.
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(2) Peter, amplifying David’s own prophetic utterances,

applies the fulfillment of Psalm 16 to the ascension of

Christ.

(a) Christ, as raised and ascended, not only saw no

corruption, but he was filled with joy at the right

hand of God.

(b) Christ, as raised, knows the paths of life, and he

knows them specifically in his identity as David’s

greater Son and David’s Lord.

(c) This is so because the path of life is found at God’s

right hand, the heavenly throne of David.

(3) David himself could not fulfill these promises, because he

returned to the grave and his body saw, and is presently

seeing, decay.

(a) But the point germane for us is that Christ, as the

forerunner (Heb. 6:20), the first-fruits (I Cor. 15:20),

and the firstborn from among the dead (Col. 1:18;

Ro. 8:29), has ascended to sit at the right hand of

God where he has never-ending fellowship with

His Father in the Spirit.

(b) As he is face-to-face with the Father in the Spirit,

seated as his right hand, he is filled with gladness

beyond measure in the presence of God.

(c) He knows the path of life in fellowship with his

Father in the Spirit.

(d) He has direct and permanent access to the

presence of the Father as he has ascended to sit at

his right hand.

b. Not only does this bring to fulfillment Psalm 16, but this

supercedes Moses in terms of its permanence and glory.

(1) It is not a transient fellowship.

(2) It is not a glory that fades.

(3) It is a permanent, eschatological glory that exists in the

bonds of an inviolable fellowship with the Father in the

Spirit.

(4) To put it in language of what we have viewed earlier, the

face of the ascended Christ is fully and permanently unveiled in

the perfected glory of heavenly fellowship with the Father in the

Spirit.

IV. We will visit Hebrews to see what Hebrews 8:1-2, 2:10-14, 6:20; 12:22-24 and 4:9-10 add

to the picture.
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A. Parallels with Moses:  lies on the surface of Hebrews 9:25-28 is a series of

comparisons and contrasts.

B. Old Covenant Order (vs.  25)

1. The priest “entered the holy place year by year with blood not his own” (25).

a. First, there is something critical to note about the high priest and

the sacrifice: the high priest remained distinct from the sacrifice

that he offered (Lev. 16).

(1) On the one hand, the high priest conforms to the positive

precept of the law.

(a) He is a holy representative who follows the law of

God with meticulous detail.

i) He undergoes ceremonial washing.

ii) He wears holy garments.

iii) He follows all of the regulations prescribed

for the high priest.

(b) He is a type of Christ, who will conform perfectly

to the positive commands of the law of God.

i) However, notice that the high priest does

not suffer the curse of God. 

ii) He is not a substitute for sinners. 

iii) He represents them in his holiness, but he

does not bear their sin.

(2) It is the animal sacrifice that is offered to bear the curse of

God and sin of Israel.

(a) The animal is a substitute who bears the wrath of

God and the guilt of sin.

(b) In this way, the animal performs a function that

the priest cannot perform.

(c) The priest supplies obedience on behalf of Israel,

but only the animal sacrifice removes guilt and sin.

Only the animal sacrifice atones for the sin of

Israel.

b. Second, notice that the priest must repeatedly offer the sacrifice

“year after year”, implying that the effectiveness of the sacrifice is

limited, temporary, and provisional.

(1) The sacrifices are offered annually, because they are not

permanently effective.

(2) Both priest and sacrifice in the Mosaic Covenant lack the

once for all potency required to deal with sin.

c. Therefore, when we think of the Old Covenant priest and

sacrifice, we must remember these two things: (1) The priest and
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the sacrifice are distinguishable from one another as both in

distinct ways typify Christ; and (2) the sacrifice offered by the

priest has only temporary effectiveness, thereby pointing to the

need for a climactic sacrifice that takes away sin once for all.

d. This is precisely where the author of Hebrews lead us in the

following verses.

2. New Covenant Order (25-28)

a. Contrary to the Old Covenant order which distinguished the

priest from the sacrifice, Jesus is Himself both the priest (the one

who sacrifices) and sacrifice (the one given in sacrifice) cf. 25

“offer Himself often.” This means that in the New Covenant, the

priest and the sacrifice are identical. This is precisely the point we

saw about Moses–Moses offered himself to make atonement for

sin (Ex. 32:30, 32).

(1) It is hard to see how it can be clearer that Jesus has arisen

in the order of Moses, not Aaron.

(2) Jesus fulfills both the role of the high priest and the animal

sacrifice, and he does it like Moses, not Aaron.

(a) As high priest, he conforms perfectly to the

positive precept of God’s law.

(b) As a sacrifice, he offers himself for the sins of his

people.

(c) He is not merely a high priest, but, just as Moses

was the Mediator of the Old Coveant, as a type of

Christ, so Christ is the Mediator of the new

covenant.

(3) Aaron and the animal sacrifices that were offered in the

Old Covenant were together types of Christ.

(a) Christ could not be properly represented in  Aaron

or the sacrifices he offered.

(b) Neither could typify Christ by themselves, but

together they prefigured the active and passive

obedience of Christ.

i) Jesus, like Aaron, is holy to the Lord and

meticulously obeys the law of God. 

ii) Jesus, like the animal sacrifice, is given to

take away the sin of God’s people and

satisfy divine justice.

(4) But another point arises that shows how Aaron and the

sacrifices he offered had to be merely types of Christ.

b. Contrary to the Old covenant order which provided sacrifices of
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temporary effectiveness (“year by year”), Christ’s sacrifice brings

permanent results.

(1) If Christ’s sacrifice is not permanently effective, then he

would have to be sacrificed year by year (25a;  26a).

(2) But, Christ has appeared at the consummation of the ages to

put away sin by his sacrifice (26b).  

(a) The consummation refers to the end of history as it

is eclipsed by the eternal kingdom of God, the final

judgment, the resurrection, etc (Matt. 13:39,40; 24:3;

28:20 have the same Greek phrase).

(b) So what does Heb. 9:26 mean?  

i) It means that the eternal judgment which will

befall all unbelievers at the end of the age has

already befallen Christ on behalf of his people.

ii) The eternal judgment intruded into time

upon Christ in his obedience and

satisfaction on the cross.  In other words,

Christ’s death satisfies the eternal sanctions

of the covenant against his people.

(3) Put away sin: Christ has put away sin–the sin of his

people–once-for all by his own sacrifice.

(a) The best parallel in Paul is Romans 6:6: our old

man was crucified with Christ, so that the body of

sin might be done away with, so that we would no

longer be slaves to sin.

(b) He has faced your judgment ordeal as a substitute

and sacrifice (he did it for you and in your place)

(Lev. 16):

i) Scapegoat 

ii) Sacrifice

3. This interpretation is confirmed by 27 which reads “And inasmuch as it

is appointed for men to die once and after this comes judgment, so Christ

also . . ..”  

a. In other words, Christ has already died, already borne eternal

judgment, and will return free from sin to bring eternal salvation

to all who eagerly await him (27; cf. 9:12).

b. And here is the good news of the Gospel: if Christ’s judgment is

wholly past, if he died as a sacrifice to do away with your sins

once for all, and if by faith you are in Christ, then your judgment

is wholly past. 
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(1) Jesus Christ perfectly and completely satisfied the

judgment of God for you in his obedient and

subsitutionary death on the cross. 

(2) There is no other satisfaction that can be made for your

sins. 

(3) If you are  in this Christ by faith, then you, like Christ, are

beyond probation, and recipients of God’s favor and love.

4. Notice that verse 28 fixes our attention on Christ’s coming again.

a. What does this presuppose? It presupposes that while Christ

stood before the eternal tribunal of divine justice, having offered

himself as a sacrifice to take away sin once for all, he did not

remain dead.

b. Unlike the scapegoat, who was led out to die and never rise

again, Christ died before the tribunal of God’s justice and wrath,

and was raised to life.

c. He has been raised from the dead and vindicate as the righteous

priest and sacrifice–the priest who by his sacrifice has

accomplished an eternal redemption and opened entrance into

the heavenly most holy place of boundless and endless

communion with the living God.

C. Christ will return a second time, not with reference to sin, but to bring salvation

to those who eagerly await his return.

1. He will return to give Himself to his holy people in a holy realm, having

secured eternal salvation for them.

2. He does so by not only obeying God’s law perfectly as a high priest, but

by dying and bearing the judgment of God on behalf of his people and

then rising into heaven to appear in God’s presence for us.

V. It is right here, between the first coming of Jesus and his parousia, that we need to

situate the “main point” of the book of Hebrews.

A. ESV  Hebrews 8:1 Now the point in what we are saying is this: we have such a

high priest, one who is seated at the right hand of the throne of the Majesty in

heaven, 2 a minister in the holy places, in the true tent that the Lord set up, not

man. (Heb 8:1-2 ESV)  25 Consequently, he is able to save to the uttermost those

who draw near to God through him, since he always lives to make intercession

for them. (Heb 7:25 ESV) 

1. The main point, the controlling concern, of Hebrews, is not the “past,

once-for-all sacrifice of Jesus on earth, as important as that certainly is;

rather, it is in his ongoing ministry in heaven as a high priest, so that he

might save us to the uttermost.

a. High Priest: reprsents us to God
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b. Seated at the right hand of God (permanent access to the “face” of

God as the “friend” not only of God but of the church, so that he

might bring the church to God in heaven.

c. A “minister” or servant of the church in heaven.

d. For what purpose: “saving to the uttermost” those “who draw

near to God” through Him (vs. 25).

2. Do you see the parallel with Moses?

a. Moses first comes to be “face-to-face” with God.

b. Moses first converses as “friend to friend” (33:11)

c. Moses first sees the glory of God (33:12-23).

d. Moses first receives the covenant that gives God’s presence and

his law the specifies the terms of communion with God (Ex. 34:1-

12)

e. Moses first bears the glory of the Lord in his countenance, which

is the residue of his communion with God on the mountain.

f. Moses brings that glory and that covenant down to the people

form Mount Sinai.

3. Jesus, as a high priest and minister in heaven, like Moses, has first

entered heaven, and he has done so as a forerunner for us (Hebrews 6:20)

a. Jesus is a “forerunner” in a very specific sense.

(1) He goes before us into heaven, so that he might bring us

where he is.

(2) In heaven, at the right hand of God, are pleasures

forevermore (Ps. 16:10). 

(3) Jesus has entered into heaven, and he has done so for the

precise purpose that he might bring us where he is in the

invisible heavens (save to the uttermost).

b. And he is the forerunner as a “high priest” in the order of Mel. 

c. He enters into heaven, so that he might be the one who mediates

the glory of heaven, the glory of fellowship with God, to you, the

church, in union with him by the Spirit and through faith.

d. He is a forerunner only as he is a high priest–he goes, so that he

might bring you where he is.

4. John 14:1-2 is helpful here: 

a. I go to prepare a place for you.

b. That where I am you might be.

B. Perhaps the broadest description is in 7:25: he ever lives in heaven, so that he

might save his church to the “uttermost.”

1. Saved to the uttermost is being brought in two stages to eternal Sabbath

Rest in the heavenly presence of God.

a. We are now brought into the presence of God and the place of
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Sabbath Rest in our union and communion with the ascended

Christ, although our bodies remain in the wilderness (Mount

Zion-Hebrews 12:22-24)

b. We will be brought bodily into the presence of God in the place of

Sabbath Rest (heaven), and there we will have “face-to-face”

fellowship with the ascended Christ, who is the Mediator of the

New Covenant and the one in whom we attain glory (2:10) and

Sabbath Rest (4:11).

2. Movement: union with the ascended Christ while in the wilderness

(while on earth) brings us, while in the wildernss, to Mount Zion. Then,

through that same union with the ascended Christ we will be brought

bodily to Sabbath Rest (in heaven) on Mount Zion. 

a. The communion bond that is ours in the wilderness and which

brings us to Mount Zion is that same communion bond that will

be brought to glorious, visible consummation, when we enter

bodily into the real, but presently veiled, heavenly place where

Christ is seated at the right hand of God.

b. The movement, then, is from being brought to Mount Zion by

faith (in this age) to being brought to Mount Zion by sight (in the

age to come).

VI. Hebrews 12:18-21: 18 For you have not come to what may be touched, a blazing fire and

darkness and gloom and a tempest 19 and the sound of a trumpet and a voice whose

words made the hearers beg that no further messages be spoken to them. 20 For they

could not endure the order that was given, "If even a beast touches the mountain, it

shall be stoned." 21 Indeed, so terrifying was the sight that Moses said, "I tremble with

fear." (Heb 12:18-21 ESV)

A. The first thing to note is that you have not come to what may be touched: Mount

Sinai.

1. Mount Sinai is earthly, of the earth.

2. Mount Sinai was the earthly place where God descended to dwell in the

midst of his redeemed people.

B. The two texts that the author of Hebrews quotes are critical to grasp.

1. Exodus 19:12-13 PEOPLE “could not endure”(vs. 20)

2. Exodus 19:16  MOSES “trembles with fear” (vs. 21)

C. The basic point is this: what the people of Israel and Moses saw when it came to

the phenomenon surrounding Mount Sinai was glory veiled in thick, black

clouds, lightning and thunder.

D. This is the presence of the Lord on Mount Sinai–the place Moses when the first

time to receive the 10 commandments–the terms of the covenant (cf. Exodus 20:1

I am the Lord Your God who brought you out of Egypt).

1. This is the first giving of the law to Israel.
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2. These tablets are what Moses broke in Exodus 32:15-19 when Israel sins

against God by worshiping the golden calf.

E. The point in context critical for us to grasp is that only Moses goes up the

mountain (read verse 20): Moses alone enters the Mountain–the people were

terrified at God’s holy presence.

1. He goes up the first time to meet with God, receive his law, and receive

instructions.

2. But the warnings are this: DO NOT COME NEAR LEST WRATH BREAK

OUT AGAINST YOU (read verses 21-24).

3. The holiness of God as he comes to dwell with his people is a terrifying

thing to the people and to Moses.

F. That is the context, in broader terms, of Moses going to the mountain in Exodus

32-34 to make atonement for the people.

1. Moses enters into the presence of God to make atonement.

2. There, on the mountain, as in the tent of meeting, God’s glory passes

before him in a “face to face” and “friend to friend” fashion.

3. What is that telling us? That as Moses is a type of the promised Mel.

High Priest, Christ, there is no longer any fear in the presence of a holy

God–there is only the delight of “face-to-face” and “friend-to-friend”

fellowship.

G. In other words, there is a movement from the covenant on Sinai in Exodus 19-20

and the renewal of that covenant (replacement tablets in Exodus 34) through the

Mediation of Moses.

1. God gave to Moses “face-to-face” fellowship that carried within itself the

promise for the rest of Israel.

2. First, Moses. Then the people.

VII. Hebrews 12:22-24 22 But you have come to Mount Zion and to the city of the living God,

the heavenly Jerusalem, and to innumerable angels in festal gathering, 23 and to the

assembly of the firstborn who are enrolled in heaven, and to God, the judge of all, and

to the spirits of the righteous made perfect, 24 and to Jesus, the mediator of a new

covenant,  (Heb 12:22-24 ESV)

A. Introduction and Overview:

1. This begins with a panoramic overview of the heavenly realm where

Christ dwells. 

 a. First, three is a still frame picture of Mount Zion–the city of the

living God. You get the exterior description of that heavenly

Jerusalem–the presently real, created dwelling place of God (vs.

22). 

 (1) Hebrews 11:16

 (a) The city was a future hope for Abraham, typified

by the land of Canaan.
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 (2) Hebrews 13:14

 (a) The city is not here–not in the present earth.

 b. Then, you move from outside into the city, into the city of the

living God. And, having entered, you move upward, toward the

place where Christ is, seated in heaven, surrounded by angels

and, above the angels, the church. There is an ascending

movement up from angels (lowest vs. 22) to the church (now

higher than the angels vs. 23) to Jesus (vs. 23), the one who has

ascended to sit at the right hand of God (the highest place in

heaven). 

c. And Jesus, sitting in the highest place of the invisible heavens at

the right hand of the majesty in heaven (vs. 23). As he sits there,

he intercedes Mediator between God and his people–in other

words, Jesus is the Mediator, the high priest in the order of

Melchizedek, who brings you, the church, into fellowship with

the triune God in heaven.

d. Christ (vs. 24), who is seated at the right hand of the glory of the

majesty on high (Hebrews 1:3; Hebrews 8:1).

(1) Christ is the one who has gained access concretely to the

heavenly throne of grace (Heb. 4:16) or simply access to

God in heaven (10:19).

(2) Another way to put it is that Christ has entered heaven as

“fore-runner” 6:20 who is brining many sons to glory 2:10.

2. Verb: in verse 22 “But you have come (perfect active) to Zion”signifies 

realization.

a. You, by faith union with Christ, have come to heavenly Mount

Zion.

b. This is so because, by the Spirit, and through Spirit-worked faith,

you have fellowship with the one ascended to sit at God’s right

hand on Mount Zion (1:3).

c. He is there in the highest heavens, and you have been brought to

fellowship with Him as he has ascended to the apex of the New

Jerusalem, Mount Zion.

3. But you are brought to this Mountain in the ascended Christ and by faith

(not by sight) in this age, and you are brought to this mountain by the

ascended Christ by sight (bodily) in the age to come.

a. The first “coming to Zion” is already (Hebrews 12).

b. The next “coming to Zion” is not yet (Hebrews 4:9-11).

B. So, let’s look at verb in 4:3: “Those who believe are entering that rest”
Eivserco,meqa ga.r eivj Îth.nÐ kata,pausin oi` pisteu,santej( 

1. Eivserco,meqa indicative present middle 1st person plural.
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2. As we begin to reflect on the Greek syntax, something important comes

into view.

a. First, the present tense form that we have here certainly gives a

presumption of a present time force, but it does no more than

that. It does not settle or clinch the issue.

(1) This is so, because as Burton notes in Moods and Tenses,

the present indicative can have various forces.

(2) A true present would be excluded because it would

violate the wilderness model and the way it is being

employed by the author.

(3) It can have the force of having begun something in the

present that is not yet completed, but will be at a future

point. The translation: “We are entering but not yet there.”

b. Or it can have a straightforward present for the future sense. It

could be translated, “We will enter”

c. Funk: verbs of going or coming also have the meaning of “to be in

the process of coming or going for which reaching the destination

still lies in the future.” And that is someone without a strong

Reformed eschatology commenting on the passage.

(1) The force of the present, especially in conjunction with the

reference to faith, brings into view the way that Sabbath

rest is being undertaken now by faith, while its future, bodily

realization lies on the horizon.

(2) By faith, we are, in union with Christ, in a process that is

underway on earth, in the wilderness, that will

consummate with a future, heavenly fulfillment.

(3) Hebrews 4:3, then, demands that we see faith union with

Christ inaugurating a process of entering rest that is

presently underway, but not yet complete.

(4) Faith comes to the resting place while still in the

wilderness; when faith gives way to sight, and earth gives

way to heaven, Sabbath Rest is fully realized in a face-to-

face, heavenly fellowship with God–a fellowship beyond

the wilderness.

3. Second, and precisely in light of these observations, many understand

the force of verse 9 and present as well as future, but because of the way

they understand verse 10:  Hebrews 4:10 For the one who has entered

His rest has himself also rested from his own works, as God did from

His.

(1) There are key points to note about this text.

(2) Two controlling points need to be made in order to
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understand this text properly.

(a) First, because of the introduction back in 4:4, God’s

rest on Day 7 in Genesis 2:2 is in view.

(b) Second, and this is critical, a parallel between the

believer and God.

i) And the parallel is this: the resting of the

believer is to his works as God’s resting is

to his works.

ii) This means that the believer rests in

relation to his work as God rested in

relation to his works.

(3) Some commentators, even Calvin, think that the works

from which the believer rests are the dead works alluded

to in 6:1 and 9:14.

(a) Hebrews 6:1 Therefore let us leave the elementary

doctrine of Christ and go on to maturity, not laying

again a foundation of repentance from dead works

and of faith toward God.

(b) NAS Hebrews 9:14 how much more will the blood of

Christ, who through the eternal Spirit offered

Himself without blemish to God, cleanse your

conscience from dead works to serve the living

God?

i) Rest, on this view, means to cease from

relying from your own works.

ii) You rest from relying on your own efforts,

which are dead works.

iii) It means to cease from your evil works.

iv) The point of verse 10 is justification by

faith–resting from dead works that might

commend a person to God.

(c) But there is a problem with this view–a major

problem in my estimate.

(4) Two reasons:

(a) First, it loses sight of the local character of the rest

throughout the passage. 

i) It is a resting place to which the writer has

referrred repeatedly. 

ii) It ignores the wilderness motif. 

(b) Second, to make this about justification involves a

jarring incongruity. He would draw a direct
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parallel between our sinful works and God’s very

good works at creation.

i) The comparison is between God resting

form his very good works of creation, on

the one hand, and the believer resting from

his good works in the wilderness, on the

other hand.

a) In other words, God’s just as God

rests from his very good works of

creation, so also believers rest from

their good works in the wilderness.

b) Also, and to fill out the comparison,

just as God’s resting is good, so the

believer’s resting is good. 

ii) The point is not only rest, but that from

which one rests.

(c) In a sense, it is a theological point.

i) Nowhere else does the NT remotely

approach the notion that repentance from

dead works is analogous to God resting

from his works at creation.

ii) What we have, then, is a synthetic

association between sin and God’s activity. 

iii) That is not permissible. Certainly it can’t be

the point.

(5) More positively, then, we should see the work of the

believer is viewed positively, given the nature of the

analogy between God’s work and the believer’s work.

(a) The works here are not the dead works of 6:1 and

9:14, but love and good works.

i) Hebrews 6:10 For God is not so unjust as to

overlook your work and the love that you

showed for his sake in serving the saints, as

you still do.ESV Hebrews 6:11 And we desire

each one of you to show the same

earnestness to have the full assurance of

hope until the end,

ii) Hebrews 10:24 And let us consider how to

stir up one another to love and good works,

Hebrews 10:25 not neglecting to meet

together, as is the habit of some, but
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encouraging one another, and all the more

as you see the Day drawing near.

(b) God will not overlook your work and love as you

serve the saints.

i) Where are these good works evidence?

ii) Where are these good works peformed?

iii) Where are the saints served?

iv) In the wilderness as you see the day

approaching–in the wilderness until the

end–that is the context of the good works.

(6) These are not dead works, but desert works.

(a) They are the wilderness works of the church on the

way between Exodus and Sabbath Rest.

(b) These are the wilderness works of the church as

the end or day approaches.

b. The rest is the reality to be entered after wilderness works are

over.

c. And he concludes this section by exhorting the believers to strive

to enter into that rest.

4. Hebrews 4:11 Let us therefore strive to enter that rest, so that no one may

fall by the same sort of disobedience. Spouda,swmen ou=n eivselqei/n eivj
evkei,nhn th.n kata,pausin( i[na mh. evn tw/| auvtw/| tij u`podei,gmati pe,sh| th/j
avpeiqei,aj

a. Note two keys here.

(1) First, he speaks in the subjunctive, let us strive.

(a) The church is to be about the business of striving.

(b) And the subjunctive here has a hortatory force. It is

an exhortation.

(c) And the striving has its telos in rest, understood

here as Sabbath rest.

(2) Second, the purpose clause explicitly tethers the church’s

situation to the wilderness testing of Israel, urging that no

one fall by following the same pattern of disobedience.

(a) Clearly, disobedience is the reality that stands in

the way of rest.

(b) That rest, then, is something that the disobedient

will not attain. You cannot attain rest while you

either live (or die) in the wilderness.

(c) Both the dead, whose bodies are under the

wilderness ground, or the living, whose bodies are

on the wilderness ground, have not yet entered the
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heavenly realm of Sabbath Rest.

b. This places rest as future and brings into view being brought

bodily into Mount Zion to rest in the presence of the ascended

Christ.

5. Now, to return to the other view that sees the believers resting from dead

works breaks down the basic distinction the author has made throughout

the passage: the present need for perseverance, on the one hand, and the

future when there will be no need to persevere, on the other hand.

a. The present is the wilderness; the future is rest.

b. In this passage, the opposite of rest is not sin but tested faith.

(1) The view that finds present rest in verse 10 confuses the

goal, which is rest, with the means to the goal

(persevering faith).

(2) It confuses hoping in the present with the thing hoped for

(rest).

6. The wilderness/rest motif makes it clear that what is called for is good

works in the wilderness, and the antithesis of works is rest.

a. The wilderness, while it is a place of testing, is also a place of

redemption.

b. 3:16 includes “all those Moses led out of Egypt.”

(1) It is both a place of testing and salvation.

(2) The presupposition of temptation to apostasy is salvation.

7. Realized eschatology creates the wilderness congregation as the new and

final wilderness community.

a. The index of present eschatology throughout this passage is not

rest but the rest, but wilderness contrasted with rest.

b. The works in view in 4:10 are not sinful works but wilderness

works.

c. The closest NT parallel to Hebrews 4:10: Revelation 14:13 And I

heard a voice from heaven saying, "Write this: Blessed are the

dead who die in the Lord from now on." "Blessed indeed," says

the Spirit, "that they may rest from their labors, for their deeds

follow them!"

C. The larger point, then, is that the bodily presence of Christ, beheld by sight, is

the climax of Sabbath rest in heavenly land. When you see Christ, with your

own resurrected and ascended eyes, in heaven, sitting at the right hand of God,

and you have face-to-face fellowship with him, you have left wilderness

altogether and have entered heavenly Sabbath Rest.

1. The writer operates with a simple eschatological profile.

a. Christ and the church: the bodily absence of Christ means the

church’s wilderness existence, but the bodily presence of Christ
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means the church’s rest.

b. That is the most basic way to put the matter.

2. When Christ appears bodily, or when you are brought bodily to the

ascended Christ, you will be brought to glory on heavenly Mount Zion.

3. There you will find every delight that belongs at the right hand of God in

Christ.

D. Hebrews 4:14 - 16 14 Since then we have a great high priest who has passed

through the heavens, Jesus, the Son of God, let us hold fast our confession.  15 For

we do not have a high priest who is unable to sympathize with our weaknesses,

but one who in every respect has been tempted as we are, yet without sin.  16 Let

us then with confidence draw near to the throne of grace, that we may receive

mercy and find grace to help in time of need. Hebrews 4:14-16   14  :Econtej ou=n
avrciere,a me,gan dielhluqo,ta tou.j ouvranou,j( VIhsou/n to.n ui`o.n tou/ qeou/( kratw/men th/j

o`mologi,ajÅ  15  ouv ga.r e;comen avrciere,a mh. duna,menon sumpaqh/sai tai/j avsqenei,aij

h`mw/n( pepeirasme,non de. kata. pa,nta kaqV o`moio,thta cwri.j a`marti,ajÅ  16  prosercw,meqa
ou=n meta. parrhsi,aj tw/| qro,nw| th/j ca,ritoj( i[na la,bwmen e;leoj kai. ca,rin eu[rwmen eivj
eu;kairon boh,qeianÅ 

E. Hebrews 4:14-16 is an exhortation for the church to hold fast its confession

during its wilderness pilgrimage en route to Sabbath rest, and this text marks a

transition for us in our study into the heavenly high priesthood of Christ. We are

transitioning, and I think seamlessly, into the christological concern of the book.

1. Two controlling points stand out as we note the location and content of

4:14-16, and they graph onto the geographical aspects of wilderness and

rest, respectively.

a. First, the location of 4:14, coming as it does on the heels of the

long section on wilderness is not accidental.

(1) The writer is not introducing high priesthood arbitrarily;

rather, he introduces high priesthood as it address the

need of the church in the wilderness.

(2) High priesthood, as the author says, is something “we

have” (:Econtej).

(a) The we is clearly those who are in the wilderness.

(b) Christ’s high priesthood, his heavenly ministry,

exists with a view toward those who are not yet

resting.

(c) His high priesthood brings into focus the concrete

need of those who are in the wilderness.

(3) Related to this, the author sets the earthly situation of

Christ into a context that is compatible with that of the

church in the wilderness: He can empathize with those

who suffer and are tempted, because he has been tempted
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in every way, just as we are, yet he is without sin.

(a) The implication, of course, though not made

explicit, is that Christ was himself tempted in the

context of wilderness.

(b) Christ’s suffering is a thematized suffering, and it

is not suffering in general; rather it is a suffering

that partakes of the wilderness-hardships that test

faith and obedience.

(4) Christ, in other words, to the extent he was tempted
pepeirasme,non de. kata. pa,nta kaqV o`moio,thta cwri.j a`marti,ajÅ

(a) Literally, in all things in like manner, he was

tempted as we are.

(b) Christ, in other words, as high priest, has entered

into the precise situation in which the readers find

themselves.

(c) He was tempted in the wilderness and therefore is

familiar with those temptations.

(d) Assumed here is not merely a common humanity,

but a common context in which that humanity

existed–under the wilderness conditions.

(5) Christ, as high priest, has experienced the temptation of

the wilderness, as one without sin.

b. Second, and related closely to this, he has passed through the

heavens.

(1) This gives a decidedly vertical orientation to the heavens,

now in relation to the wilderness.

(2) Rest, as rest from wilderness, brings into view a future,

heavenly place, with something of a temporal concern.

(3) And, it seems that the movement in view is temporal

movement from the earthly wilderness to a passage

through the heavens.

(a) Following wilderness comes entrance into the

heavens, which is construed as rest.

(b) Rest is the telos, the end point of the wilderness,

and the rest is a heavenly rest.

(4) But Christ as high priest has passed through the heavens

(dielhluqo,ta tou.j ouvranou,j(). the heavens, 

(a) This brings into view a vertical dimension that in

some sense exists above and beyond the

wilderness.

(b) And the verbal idea of  dielhluqo,ta is that of
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passage. 

i) äéåëåióïìáé (future middle 1 sing) in

Exo 12:12 brings into view the Lord

“passing through” the land of Egypt to

strike down the firstborn.

ii) This “passing through” is the event that

inaugurates Israel’s passage out of Egypt.

iii) The Lord’s passing through Egypt is the

ground for Israel’s passage out of Egypt

and into the Land of Rest.

iv) Jesus has passed through the heavens, with

the context of wilderness as that which he

has left.

v) He passes beyond wilderness into the

heavens.

vi) What I think this brings into view is that

the “passage” of the son of God through the

heavens has an Exodus dimension to it.

(c) What is clear, at least by implication, is that the

heavens are a realm beyond wilderness.

(d) Having been tempted in every way as we are,

without sin, Jesus has now passed through the

heavens.

(e) And the heavens are the geographical locus of the

city, the homeland, the realm of rest.

(5) with the he

F. ESV Hebrews 4:16 Let us then with confidence draw near to the throne of grace,

that we may receive mercy and find grace to help in time of need.

1. Here the writer sums up the point of Jesus’ high priesthood as that high

priesthood addresses the need of his people in their time of need (eivj

eu;kairon boh,qeianÅ).

2. Jesus has entered into heaven to make heaven a throne of grace, so that

we might receive mercy and find grace in the wilderness.

a. When you enter into the presence of God in the name of Christ,

with Christ seated at the right hand of the throne of God, that

throne is a throne of grace.

(1) Grace is demerited favor to those who have no claim to it.

(a) Jesus makes the throne of God not a throne of

judgment but a throne of grace.

(b) It is free, full, God given grace to sinners, who,

apart from Christ have no claim to it, but in Christ
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have every claim to it.

(2) You can enter into the throne of grace with confidence!

(a) Christ is there, with your name written over his

heart.

(b) Christ is there, interceding for you.

(c) Christ is there for you; not against you. He is there

praying for you; not against you.

(d) He lives to make intercession for you in heaven.

b. In the wilderness, you see, things are difficult.

(1) The wilderness is the place of hardship and trial, of testing

and suffering, of loss and even death.

(a) Jesus is beyond hardship.

(b) Jesus is beyond trial. 

(c) Jesus is beyond suffering. 

(d) Jesus is beyond death.

(2) And this Jesus perfectly empathizes with you as you live

in the wilderness of this world.

3. And as your high priest, he gives you mercy and grace to assist you in

your time of need.

a. Mercy is tender affection.

(1) Mercy involves the Lord taking pity on you as his child.

(2) Mercy involves a kind and loving disposition toward you

in your affliction.

(3) The one seated at the right hand of the throne of grace has

compassion for you and love for you–tenderness and care

for you.

(4) And when you look to him, you find mercy from him.

b. But he also gives you grace to assist you in your time of need.

(1) Think about that for a moment with me.

(2) Your time of need is not first and foremost some crisis in

your life; your time of need is in this entire wilderness

age.

(a) Your time of need is the time between the first and

second coming of Jesus Christ.

(b) Your time of need is your wilderness testing in this

age.

(3) Jesus, not only empathizes with you, but he gives you

grace, the demerited favor to assist you in your time of

need.

4. He gives you grace so that you might hold fast your confession.

a. What is that confession?
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b. That we have a faithful a merciful high priest, who has passed

into the heavens, Jesus the Son of God, and he is there to save us

to the uttermost–to bring us to rest.

c. That is what we confess–that is the substance of our confession.

5. And the wonder of the Christian faith is this: the one we confess gives us

what we need to hold fast our confession.

a. Jesus gives what he requires; he supplies what he demands.

b. He himself has passed through the wilderness, and he himself

will supply you with the grace to enter before the throne of grace

to find mercy and receive grace to help you in your time of need.

6. it is specifically as the Son of God, who passed through the heavens, that

we find the mercy and grace to assist us in time of need.

a. That is to say, it is specifically in Christ that we find the resources

to overcome wilderness and enter rest.

b. Christ, having passed through the heavens, has passed beyond

wilderness.

c. So that in him are the resources for traversing wilderness and

entering into the rest that is held out for the people of God.

7. Second, it is specifically as the Son of God, who passed through the

heavens, that we find the mercy and grace to assist us in time of need.

a. That is to say, it is specifically in the divine power of the Son of

God, raised from the dead as a high priest, that we find the

resources to overcome wilderness and enter rest.

(1) Christ, the Son of God, having passed through the

heavens, has passed beyond wilderness.

(2) So that in him are the resources for traversing wilderness

and entering into the rest that is held out for the people of

God.

8. So, the final, concluding observation, is this: Christ continues to labor in

heaven on behalf of his church, precisely because the church has not yet

been brought to rest.

a. Intercession in heaven is not merely to provide ongoing grace and

mercy in the wilderness, although that is certainly the case, it is

mercy and grace to assist the church in her pilgrimage.

b. The mercy and grace supplied by Christ is therefore to be thought

of as a grace that also brings the church through the heavens and

into rest.

c. From this vantage point, then, the author of Hebrews associates

the ongoing work of Christ as high priest with bringing

redemption to its consummation in Sabbath rest.

9. High priesthood has a unique, eschatological focus.
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a. High priesthood is the office in terms of which Christ not only

secures the redemption of his people from sin, but translates them

out of the wilderness and grants them rest.

b. It is here that we see the deepest eschatological rationale of the

priesthood–to bring the church into rest in the presence of God.
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